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BASIL TSAKONAS,  Doctor of PIlilosophy 

The term «Son of God» is used of Christ by St. Paul seventeen 
times throughout his Epistles, and eleven times for tlle same identifi-
cation by the author of tlle Hebrews. What Paul meant to expr€ss by 
this term will be seen  the following pages: but before that, it is indi-
cative to isolate all the passages and to examine them  their imm:e-
diate context as a help for a better understanding of the expression and 
its deeper meaning. The term,  Paul, is a religious one. 

(1,2)  Paul mentions this terminthEJ epistle to the Romans. 
1 :3.           

        

         
(3) 1:4.       ... 
(4)  5:10          

      ... 
 

   \ \ ( ..., (\  ,(, ,(5) 8:3-4.         

       
   .. 

        
 ..... (..... , ....  , \ 'f ,. \ , , 

           

    
(7)  8:32.    tSlou       

         

   

Then we have t,he term «Son of God»  the otller Pauline let-
ters. 

(8)   Cor. 1:9  SE:         
       

(9)   Cor. 15 :28.  SE:         
          

    ..  
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(10)  Cor. 1:19            
  ...        

(11) Gai. 1:16          

        
(12) Gal. 2:20      uioi>     

      
(13) Gal. 4:4.         

        ... 
(14) Gal. 4:6.           

      
(15) Eph. 4:13.         

        
(16) Col: 1:13.          <J> 

   
(17)  Thess. 1:10.          

          

 

Outside St. Paul, the expression is found,  the Synoptics,  the 
Epistles to the Hebrews, and  the Gospel of St. John. Also the term 
appears  tlle Acts of the Apostles, but  Acts 9:20 and 13:33, the 
usage of the term is ascribed to Paul, whereas the 8:37 presents a tex-
tualproblem which puts the verse  the margin1. We can refer to the 
«Son of God» terminology as a  a u 1  n e  n e2 , except for the Gos-
pel of St. John,  which the expr'ession is used  a meaning different 
from that of Paul.  more completely understand the Pauline con-
cept of Chl'ist's Sonship we must look at the circumstances under 
which Paul USE s it, and the backgY'ound of the idea. The Sonship of 

1. The Son of God  the New Testament, exclusive of Paul,  used  four 
s one owin 

his existence to the creative power of God (Luke 1:35: 3:28); (2)  an affectional 
orelective  marking the person as tlle object of Divine love and approval 
(Matt. 17:5; 27:40; John 3:16,17; 3:35; 5:19; 11:4); (3) as connoting likeness to 
God (a) a morallikeness (Matt.5:9,45; Luke 6:36; John 1:12; 14:7,9; (b) likeness 

. . c  :' 

:29' 
____..... 'l'he .  f·· J e-16""::,,,6>-;LuktL8:28;-Jitftn{,5:22-2'}-)j cf. Gustaf Dalman, W  r d s 

s u s (Edinburgh:  and  Clark, 1902),  268-288;  Lovestam, S  n a n d 
Savior,  Study of Acts 13:23-37 (Coniectanea Neotestamentica, 

. 2. W. Bousset"  r i  s C h r i s t  s (Gottingen: Vandenhoeck und Ru-
precht, 1926),  52-57. 
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Christ becomes a hypostasis and  used by Paul whenever he speaks 
of the relationship between God and the worlC. Betwgen God and 
the world-rather, man-there  a g'ap that was produced because of 
the original Sin: it transformed men to be like thE enemi9s of God and 
to be led away from God's realm (Rorn. 5:10, 8:3-4. 8:7.  Cor 5.18. 
Col. 1 :21). Further, the very nature of God, as conceived by Panl, 
keeps Him away from interfering'  the world. For Paul, God  

sible  Cal. 1:15,16. Rom. 1.20.   1:17. 6:17. Hebr. 11 :16), 
whom  man has    OfJaeL.;"  QfJae tae'i:v  

Paul shar3s these views of the invisibility of God with almost aJl the 
contemporary religious and philosophical strean1S. Thus, according' to 
the Hermetic writings, God  invisiblo and rules the universe1• God  
He who sees alls things but He remaills unseen3 •  the Pseudo-Aristo-
telian writing's we find the idea that God cannot b8  by any mor-
taI being3•  Philo, the soul participates  the invisibility of God. 
As He  invisibl7,  the soul   as coming from Him, 
and  used as a dwelling' place for God4.  the Corpus Hermqticum 
there  an excel1ent pi9ce of antithetic parallelism; we are given a desCl'i-

 of all tne divine attributos of th( CO'3mic God. It runs as follows 5• 

 06      

        

       

      -      
      

    

           
    -      

    -      

The  of God  a means of His being made known and re-
vealed 6 • The whole creation  the place where God is revealed 7, ThEi 

1. C  r  u s  e r m e t  c u m  (ed. by A.D. Nock and A.J. F'e-
stugiere  vols. Paris:  

2. Ibid.,   
 De Monde, 399   
 Cher. 98-101..  h    s  e  a  d r   e r a q u a e s u- 

 e  u  t ed. by L. Cohn and  Wendland, 6 vols. Berlin: 1896-1915). 
5. 1:31, V; 10. 
6. C. G. Montefiore, «Rabbinic Judaism and theEpistles of St. Paul, » J e-

wish Quarterly Review,  (1900-1901),161-215. 
7. C  r  u s  e r m e t  c u m  
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mOnotheistic views of Paul are  st1'ong; the1'e is   God  
 th3 Fatbe1'  Cor. 8:6;  Tim. 1:17;2:5; Eph. 4:5-6) f1'om whom 

everything is coming and to whom eve1'ythir.g returns1 . The same 
g1'oup of ideas can be found among th9 Stoics. Acco1'dingly, the1'e  

  God who for raasons of offices takes ve1'ious names2•  
Philo's mind, God isone and the whole      )3. Nothing 

 like Him:             
Also for Paul God is ete1'nal  and incor1'uptible  
the king of all ages, the killg of kings and the 101'd of lords, the  t'J 
whom everything is subject (l Tim. 1:17; 616; Rom. 1:23).  these 
attributes refer to the nature of God in Himself; but the1'e are also 
divine  which are 1'elated to His place with respect to tbe 
world.· 

Thus, God is the Fatber (Rom. 1:7;  Cor. 1:2; Eph. 1:2; Phil. 
1:2;4:22; Col. 1:2;  Tbess. 1:1; IIThess. 1:2;  Tim. 1:2; Phil. 3; Gal. 
1:1,4). He is the creator of heaven and ea1'th (Acts 17 :23-29.;  Cor. 
8:6; Rom. 11:36; Eph.  the Redeeme1' of His people and the Judge 
of thawhole w01'ld  Tim. 4:10; 2:3; 1:1; Rom. 11:32). 

We have to enter into tbe investigation of the Divine Sonship of 

1. cf.  b  d.,    XIV:3. 
2. J. Arnim, S t   c  r u m Ve t e r u m F r a g m e  t a (Leipsig:  S. 

Teubner, 1902),  10/0. «Stoici dicunt  esse nisi unum deum  unum eadem 

 e  e  d, IV, 638, ((Sciendum Stoicos dicere unum esse deum, cui nomina 
variator pro actibus et officiis. 

3. Leg.  1:'>'>. cf. Corpus Hermeticurn,  
l•• Philo L e .  11.  

Christ as it was conceived and developed by 8t. Paul with these pre-
suppositions. Sta1'ting with the 9pistle  the Romans, we can be sure 
that the passage 1:3-4 gives the idea of tha  natufe of Christ, 
i.  of tht' human and  The human side of Christ  traced f1'om 
the house of David (Matt. 1:1; 22:42;  Tim. 2:8; Apoc. 22:16)6. 
His Divine or-igin is traced back to God7 . The passag9  not an ea'!y 

trans  GroheI (New York' 
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 to interpret; a great deal of disagreement exists among the 
mentatGrs. Pfleiderer1 insists that the   is that which 
originally  the person  the Messiah (not something which 
afterwards comas toit from without), t-h3 principle whiclt .formsthe 
person, and consequ3nt1y the very esser.se of the persona1ity of the Mes-
siah, not a mere accident of it. So ht, derives an €lement which was es-
sentia1 for tlle Messiah:  sin1ess nature2• Ho1tzmann ho1ds that (\das 

  ist das pcr-sonbi1dende Princip des Messiaspersonli-
chkeit macnt  inrjeres, Einzigigartiges wesen ans»3. The expression 
is very rarA. We can find   the  of the  patriarchs 

 the form  the    The   and  
refers here to the baptism of Christ. Another expression more c1ose1y 
defining the phrase   found  the same bookin the 
statemsnt             

  This   rather referred  the Ho1y Spitrit which des-
cended during the baptism of Ch.·ist6 • But sinceRom. 1:4 does  

refer to the baptism of Christ, it cannot be  with th:' Ho1y 
Spirit, the third person of  'Trinity 7 - a view he1d by many Church 
Fathers and some modern commentators8. Anot.her exp1anation is given 
by Meyer. According tG him,   imp1i8s the inward Illenta1 
e1ement, the substratum of His  (voUv).  Cor. 2:16) tbe princip1e 
and the power of His inner 1ife, t-he intellectua1 and mora1 «Egon 
whichreceived the communication of  Divine, the   of 
Christ9• Procksch identifies the   WitJ1 the Divinity of 

1.   f  e  d e r e  Paulinism,  ContributlOll to the History of the 
 Theology, trans.   e t e r s (London: Williams and Norgate, 1877),  127. 

2. G. S t e v e  s, The Theology of tlle New Testament New York: Scri-
 an ons, 1899),  390. 

3. J.   t  m a   Lehrbuch der Neutestamentliche Theolog'ie (2 
vols.; Leipzig: Mohr, 1897).  87,  3: 

4. Test. Levi; 18; (M.G.P.),  1068. 
5. Ibid. 
6. Matt. 3:16-17; Mark 1:19-11; IJuke 3:21; John 1:32-34. 
7.  s  r v e  L'  de Paul (Paris: Aubier, 1948),  59; W. 

Sanday, and  C. Headlam: The Epistle to the Romans. International Critical, 
commentary. New York. C. Scribner's Sons. 1895,  9.  Barnes, Notes 

 the New Testament, ed. J. C obbin (Grand Rapids:  Publications, 1962), 
 545, col. 1;  J. Lagrange St. Paul E'pitre aux Romains. Paris: Gabalda, 1922 
 8. 

8. Sanday,  cit.  9. 
9.    e  e r, Critical and Exegetical Commentary  the New Te-

stament, trans. F. Crombie (20 vols: Edinburgh:  and  Clark, 1873):· Romans, 
 46. 



1. Procksch, ... »,  Kittel, Theologisches Worterbuch zum Neuen 

2.  b  d. 
3. Is. 63:10;  51 :13. 

 Ps. 29:5. 
5. Ps. 95:6. 

., 
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Ch1'i8t. He says that «Die  ist hiel a180 identlsch mit de1' Get-
t1ichktIt»l.  l'e1atlon can be found bet\veen   and 
tlie· Ho1y   wo1'd  a t1'ans1ation Gf the Heb1'ew exp1'es-
si;on  =      ezou3 . which means the crea-

  of 1ife not  1'e1atlon to the o1'de1' of natu1'e but J'ather 
 1'e1atlon to the new c1'eatlon    the Old Testament, the 

  eitlte1'  identlca1 \vitll the very natu1'e of God4 01' 
  of  att1'ibute8 5• 1n  Co1'. 7:1     

eEOU) the wo1'd  the  as a human quality (Men8rhiche 
Eigenschaft). (cf.  Thess. 3:13,       

   ). 
 of CYIUS 1'ef31's it to the mi1'acu1ous wo1'king of tha 

Ho1y SpI1'It, c1'to the bestowa1 of the Ho1y SpiIit that took p1ace th1'ongh 
Ch1'lst6. (I.ikewise Chl'ysostom, Oecumenlus, Theophy1actus, Luther, 
Estius) 7.  olsten concelves  the Spi1'it of   a t1'ancendent 
pneumatIc fo1'ce whicn p1'oduces the  (Ho1iness), a 1'adiance 
of  Divlne pneuma  '30 that  fo1' him,  not  abs-
t1'act 'concept, but a conc1'ete we s e n g e  g e n s c h a f t 8 

• As we 
stated above, the \vo1'd occu1's t\VO mo1'e tlmes  the New Testament. 

  Co1'. 7:1,  appea1's as a p1'oduct 01' 1'esult of the human 
effo1'ts to obtain mo1'a1ity and tc 1'each the  th1'ough the fear 
of God. The imp1ications he1'e make it  that the me1'e c1eansI.ng 
f1'om a defi1ement  not enough.  positive e1ement of mo1'a1 achieve-

  necessa1'Y and it  obtalned on1y w1len the p1'ocess of the Se1f-
'tJOnservation  continuou8ly taking  This same meaning  lm-
p1ied th1'oughout the New Testalnent. The Ch1'lstian 1ife  an attempt 
at «b1'inging to comp1eteness»13 a state of   Thess. 11:13; 

ler, 
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cf. Zach.   the Testament of the  Patrlarchs (Levl 18:11), 
it lS said that the Salnts who enter Paradise  eat from tlle tree of 
life and      Here lS the divlne quality 
of  that prepares Chrlstlans to become the sanctuary of God 
and to have Him as their Fathe,r (Rom. 5:5; Eph. 1:1; Col. 3:12; Eph. 
4:12).   Thess. 3:13, the  lS used to refer to the perfection 
which is required of Chrlstlans to have achieved before they appear 

 the last Judgment. It ls the moral quality by which Christians 
will see God;  both places the  is related tothe embodiment 
of all the divlne qualities that make man be as close to God as possible1 • 

The· meanlng of Rom. 1:3-4, therefore,  not that of 11 Cor. 7:1, nor. 
of  Thess. 3:13. If Wf} accept this meaning, then necessarily we have 
to admit a progressive perfection about Christ, which ls truly a ml-
sunderstanding of the whole Pauline theology.  the contrary,  

 here means the Splrlt which presupposes a   

liness which Chrlst possessed long before He came  earth. The 
Divlne Sonship. of Christ, as lt ls witnessed here, is not an act of ado-
ption (adoptionist th90ry), but rather it ls a proof of what had been 
hidden,    (Rom. 16:23: 11 Tim. 1:9; Titus 1:2). -, 

The   ls contrasted with the   Both  
them bear evidence  the double nature of Christ. The resurrection, 
accordingly, is tht sign of the declarationcf the Divlne Sonshipof 
Christ, and not tlle starting point for it. Christ, according to Rom. 1 :3, 
was the Son of God eternally and to the Christ-event, all the prophesIes 

 Israel bear witness2. The meaning of  is explicit: it means 
«to be proved,» «marked ont as being»3. Christ was the Son of God 

 !eSUI'I'ucLion4•  i8 obvious fl'UII1 oth:el' passagtS  au s

1. Hebr. 6:1; Hebr. ?:28; cf. Matt. 5:4.8; Rom. 12:2;  Cor. 2:6; 13:10; 14.:20; 
Phil. 3:15. 

2. Cf.  Cor. 1 :19. 
. 3. Theophylactus,  G.  CXXIV, 34.1.    

   (Likewise. Chrysostom, Sanday,  cit.,  ?). 
Pfleiderer, op.cit.  228, says that the verb  does not indicate a proof or evi-
dence for the perception and recognition of men.  t is always  making' of 
something by an intervention of an actof the will, whether the effect of this  
takbs place at once or not until some future time. 

4.. For an opposite  see Bultmann,  cit.,  2?: the author asserts 
that inthe earliest church and Paul's writings, Jesus' Messiahship was dated frocl 
the resurrection. (Cf. J. 'Veiss, Primitive Christianity, 2 vols. Trans.  F. C..C!rarii. 

  F. C. Baur: «Paul, the Apostle of Jesus Christ, his life  his 
epistles and his doctrine.  contribution to a critical history ofprimitive Christia-

___ .  vols. Londoll:.Willia.ms and ...Yol.  pJ.i30. . .' -' '.  
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om.  

2. For the attribute of God as being Light, or as dwelling  Light, cf. Sib. 
Oracl. 3:787;Plut. Pericles 39:2 (The Gods dwell in the    

 ..... ); Philo. Somn. 1:75; Christ is the Light of the world. Jolln 8:12; 9:5; 

epistles   Cor. 4:4, Christ  tlle   God (cf. Col. 1:15; Hebr. 
1:3).  chapter 8, verse 9  the same epistle, the divine glory  Christ 
and  pre-existence ar€ affirmed. lt becomas still more clear  Phil. 
2:5-11, where    relationship to God, the Father, 
and to the Universe(material and Spiritual worlds)   

Christ, as the Son  God,  the  Son (Rom. 8:32; 8:3-4), 
 own Son (Rom 5:10;8:29; Gal. 1:16; 4:4,6;  Thess. 1:10).  

stians becOIne Sons  God jf they are led by the Spirit  God\  
by faith  Christ (Gal. 3 :26). The incarnation  Christ  regarded as 
being tllO point  origin  the Sonship  all men. He came  earth 
rVrJ;    (Ga1. 4:6). As sons through Christ, Chri-
stiaIis a1so become heirs to the Killgdom  God (Gal. 4:7).   Thess. 
5:5, Christians are characterized as the Sons  light and  day,  
relation to ,tbe very nature  God, Who  a1so Light   6:16; 

 John 1:1)2. As the on1y Son3 , Cbrist enjoys cosmo1ogical privileges. 
Everything will be subjected to  as the ruler  the world  Cor. 
15:28; cf. Hebr. 2:6-3; Phil. 3:21; 1:5-11; Ps. 8:7). 

AIso from these passages the pre-existemce  Christ is shown. 
The    bears. witness to the historical appearance and to 
the human side  Christ. But by the    it beco-

 evident that a pre-historic existence of Cbrist  meant. Paul un-
doubted1y believed  tbe pre-existence as a presupposed element; 
for that reason never takes the burden of procf4• God sent  Son  
the likeness  sinful flesh. He did not spare  own Son but gave 

  to be crucified (Rom. 8:3-4;32; Gal. 4:4). Special attentionis 
here called tothe verbalforms used to describe the coming  Cbrist 
to earth:  and  The verbs  themse1ves do not 
p1y pre-existence. There are many passages  which the doctrine  
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pre-existence of Cllrist becomes obvious1. But the verbs here have a 
spccial meaning; they emphatically denote the idea of a mission  
of a representative who  coming from God. 1'he verb  is used 
of John theBaptist (John 1:33) and of Jesus (John 4:34; 5:23; 24:30, 
37; 7:16). 1n the Old 1'estament it is used of the Wisdom2• 1'he 

 is patricularly used  the Old 1'estament to denote the di-
 mission of the propllcts  other messengers of Yahweh  Kings 

10:22; Jer. 7:25; Zach. 4:9;7;12; 8:10;  Chron. 36:15; Ps. 104:26;151: 
4; Mal. 3:1:        Rev. 22:16). 
1'he verb  is ised by Paul with this meaning only  Gal. 
4:4,6. According to Holtzmann3 and Stevens4 the verb itself implies 
pre-existence. 1n  the passages which refer to the Divineship and 
mission of Christ the verbs   and 5 de,.. 
note the  relationship existing between the Father and the Son 
and imply the pre- existence of Christ, although not  a sense as  
other passages  which certain expressions and terms do. 

1'he  of God  St. Paul becomes an  of faith and of the 
pr€aching of the Apostle,  a manner analogous  that of God. 1'he 

 of Cod,  the  of the Kingdom of God, takes 
the form of the  of Christ  CorL 9:12; 1I Cor. 1:19; 2:12; 
10:14; Gal. 1:7;  1'im. 3:2)  of the son of God (Rom. 1:9; 5:10;  
Gal. 1 :16). 1'he word  and th€ verb derived from the 
same root,   also  the Old 1'estament  a dif-
ferent meaning. 1'he   always connected with the 
«good news» that the prophets proclaim about God (Is. 61:1; cf. Luke 
4:19). 1'he contents of the  is the peace of Yahweh 

1. Ga.  Rom. 8:3;  Cor. 8:9; Phil. 2:5-11; Col. 1:15,16,17;  Cor. 8:6; 
Rom.  

2. Wisdom  Solomon 9:10. 
3. Holtzmann,  cit.  82.  

 Stevens,  cit.  392, n. 2.  
5. cf. Eph. 5:2; 5:25; Gal. 2:20. 
6. For the orig'inal meaning  the word  see   Spicq, Les 

E'pitres Pastorales (Paris: Gabalda, 1953),  29; F. Prat, The Theology  St. Paul. 
2 vols. Trans. by T.L. Stoddard The newman Bookship, Westminster 1958.  397-8; 
Kittel  cit.,  718-722: it sig'nified: (1)  Homer, and later, the present given 
to the Bearer  g'ood tidings, or the  offered  the occasions  Good news 
cf. Odyss. 14, «00...    «Isocr. 7:10,     

  (cf. Millar Burrows, «The origin  the term Gospel», Journal  Biblical 
Literature, XLIV (1925), 21-33. 

     30 
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 t:J1'tf)1.  the Old  the   llas a 
1': l'  : 

meaning analogous tothat of the Greek usage of the word. (Cf. 11 
Sam. 4:10:      cf. 11 Kings 7:9; 11  18:20, 
15,17).  St. Paul it  a  technicus2 and is used  a 
religious sense, with tht only exception for  Thess. 3:6 where it is quo-
ted  its secular  The contents of this gospel are varied. 
The word occurS as th€ Gospel  God   11 Cor 11:17;  
Thess. 2:2,8,9; cf.  Peter 4:17), the Gospel of Christ  

 ....  Cor. 9:12; 11 Cor. 2:12; 10:14; Gal. 1-7; 11 Thess. 3:2), or the 
Gospel of salvation     Eph. 1:13; cf. Acts 
13:26,      the Gospel of Grace   

 Acts 20:24), the Gospel of Glory     18 Cor. 
4:4;   1:11). The subject of the Gospel is the Revelation of God 
brought by Christ  earth and  J)y the apostles. Also the 

 of God  the  of His Scn (Col. 1:3). The Chri-
stians participate  the fellowship  of His Son  Cor. 1:9). 
The  of Christ as the   God is an everlasting one. 
(Cf. Luke 1:33.) The constituent  of the  of God 
are not foot and drinking, but justice and joy and peace  Holy Spirit 

 14:17, cf.  Cor. 4:20). The spiritual status of the  of 
God is explicitly stated  Cor. 15 :50). The  character of 
the    or  is obvious here. Tlle throne of Christ. 
the God,is forever (Hebr. 1:8          

 It  a   (Hebr. 12:28) and heavenly 
 11  1:18). Christ will deliver the believers3  every 

evil thing, saving theln  his heavenly  The word 
  an exclusive Pauline  contrasted to the  earth-

ly (1 Cor. 15:40; cf. John 3:12). The word designates a supernatural 
and glorious condition  Cor. 15 :48), a place wllere the angels dwell 

.,. 

The Kingdom of the Son, as w,311 as that of the Father, is eternal. God has 
already transferred   the power of the darkness to the  of 
the Son of His love. This  is extended not only to the pres€l1t age . . . 

1. Cf. Nahum 2:1 (cf. Eph. 2:1?). 

3. cf. Lord's Prayer,       where the action  
deliverance belongs to God (Matt. 6:13; cf. John 1?:11;15). 



467 The Son of God  St. Paul 

ment among the commentato1's. The g1'ound fo1' the va1'ied inte1'p1'eta 
tions is based   Co1'. 15 :28, in wlrich the apostle, as some of the c1'i-
tics say, p1'eaches a t:€mpo1'a1'Y kingdom and sove1'eignty of the Son 
ove1' the unive1'se, afte1' which eve1'ything-even the Son-wi11 be subje-
cted to God, the Fathe1', Who "\1111 be aJl in a11 (cf.  Co1'. 15 :23,29). 
Cu11mann connects this idea of subo1'dination with the absolute obedience 
of the  to the Father', and 1'elates it to the 1'edemptive activity 

 the 50n. The subo1'dination is   if we 1'ega1'd it in view 
of God's 1'evelator-y action, not in view of the 5on's being1 . «50», he says, 
«it is ve1'Y significant that the final fulfilment of a11 1'edemptive acti-
vity is desc1'ibedp1'ecis( ly as a final «subjection» of the  to the 
Fathe1'.»2 He1'e, acco1'ding to Cu11mann, lies the key to a11 New Testa-
ment Ch1'istology. Moffatt thinks that, acco1'ding to the apostle's thought, 
J BSus afte1' finishing his 1'edeeming wo1'k as Lo1'd  sin and death, 
is now simply   (God's  He thinks that the Lo1'dship of 
Ch1'ist, which is eliminated afte1' the subjection of all things to Him, 
is a phase of his ete1'nal Sonship, although even fo1' Moffatt himself, 

 Phil. 2:6-11, Paul seems to make the Ic,01'dship fina13• This explana-
tion suppo1'tcd by Moffatt does not solve the p1'oblem.· lt is t1'ue that 
eve1'ything said 01' done by Ch1'ist (see note 1 below) is fo1' the glo1'Y 
of God  Co1'. 4:15; cf. Luke 17:18; John 7:18; 9:24; 13:31,32; 14:13, 
15:3; 17 :4; Heb1'. 5:5). He is acting  the name of the Fathe1' (J ohn 
5 :43) and he comes in o1'de1' to do the wi11 of his Fathe1'    

   J ohn 4.34; cf. 5 :30; 6:38; 7;17: 9:31). Thisinfo1'ma-
tion, howeve1'; does not imply that Ch1'ist was a subject to God as  
othe1' creatu1'e.  idea of subo1'dination is not an idea in the real 

1. Cullmann,  Christology of the New Testament,  by S. C. Guthrle 
and C.   Hall. London S. C.  Press  293. 

2.  b  d. cf. C. Ellicott,St. Paul's First Epistleto the Corinthians   
1887),  307. cf. Tunc remoto velo palam cernemus, Deum  sua majestatem re-
gnatem, neque amplius media erit Clrristi humanitas, q\lae nos ab lnterlore Dei 
conspectu conhibeat (Calvin). AIso, Deus lmmediate se obstendeus vivificans et 
affundeus  beatos suam mlrandam lucem, sapientiam, justitiam, et luetitiam 
(Melanchthon). cf.  Weinel, Paul, The Man and His Work, trans.  Bienemann 
(London: Williams and Norgate, 1906),  50. Origen  his De Principiis interprets 
the passage  this way. 

3. J. C.  f f a t t, The First Epistle of Paul to the Corinthians (New 
Testament Commentary, 27 vols., London: Holder and Stoughton, 1938), VH, 
247. He trles to explain the Phil. 2:6-11, assuming that even  these passages the 
final acclamation of Jesus as Lord ls to the glory of God the Father «from whom 
all comes, by whom alllives and  whom all ends». (Cf. Rom. 11:36.). 



Godet  420. 
8.  b  d.,  371·373. 

1. St. Chrysostom. 
2.  G.  CXXIV, 765. 
3.  b  d. 
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meaning of the word but it rather determines a mode of stating or a 
condition of existence derived from the Father-80n relationship.  is 
a sign of full agreement 1 and consent between Father and   

interpreting this passage, Theophylactus says that the passage means 
nothing else but the         or that 
the father is the  source of the power of the  and so the  
is not another power opposite to the Father3• The real meaning of the 
passag9, according to the same commentator, is to show that all things 
depend  the Father and to avoid any assumption of a dualism in the di-
vinity4. Gregory of Nazianzos assumes that this subjection is not referred 
to Christ but to us, and since he took over all our nature, he regards 

 our subjection as his own5• Christ after his resurrection is exalted 
at the  hand of God (Hebr. 1:13; Col. 3:1; Rom. 6:2; Phil. 3:20). 
He is          (Hebr.13:8; cf.1:12)6. 
Also he is pre-existent, as becomes clear from many  of 
8t. Paul (Gal. 4:4;  Cor.  COl·. 8:9;  Tim. 1:15;  Tim. 1:9; Phil. 
2:5-11). Thus  idea of subjection as a condition or status of exis 
tence lower than that of the Father can be accepted. Godet accepts 
the ideas of subordination  harmony with the essential relation of 

 to the Father, in His DivinE and human existence'. His arguments 
are that (1) Christ was called to reign, by exercising Divine sovereignty 
within the universe  for a time, with a view to the obtai ning of a 
particular result; (2)  in the Divine throne, Christ is  as 

    (Rom. 8:29). 80 he is a brother who in rela-
tion to His brothers keeps  the advantage of his  priority8. 

The mediatorial character of Christ's reign over the universe is obvious 
in Godet's interpretation. The arguments, however, brought up by him 
are not strong and decisive. For example, (1) Nowhere in Paul's letters 
it is said that Christ was called to reign by exercising Divine sovereig-
nt within the universe  for a time. The sovereignty and Lordship 

__-_-_-:_-_-__ --= ---Ji. Cf. Rev. 1  _ 
 

burgh:  and  Clark 1889),  370-371. cf. Edwards explaining the title ((SOll» 
.. at same time e ualit  nature» 
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is  to Him  the basis of His absolute obedience to God and  
the grounds  His accomplishment of the salvation of mankind (Phil. 
2:6-11,    eocvocTou ...  &     .. ) 
As lt becomes obvious from Phil. 2:6-11, Chrlst was    
i.  God Himself, and as such he. llas the power of ruling  the univer-
se .For Paul, Christ lS the head of every prinoipality and authority 
(Col. 2:10) and above every power and dominion and above every 
name not only  the present age but also  the future1. (2) As to the 
relation between Christ and the brothers muoh has been said. Christ-is 

  every oreature (Col. 1:15) and  from the dead. 
(Col. 1:18;  Rev. 1:5.) Chrlst  also called   the epistle 
to tlle Hebrews (1:6), where divine attributes, similar to those of God 
are ascribed to Him by the author of this epistle. There the  
theCreator of the world   y'tjv  1:10; cf. Ps. 102:26-28) 
and the One who exists forever        gTYj   

 The eternal character of the Kingdom of Christ is an expli-
clt statement in the epistle (1:8 )3.  the same epistle the subjection 
of the enemlCs ls done by God Himself. This last statement assures 
us that there is  such an idea of a separate p9riod of relgn between 
God the Father and the Son. Ther€ is a full cooperation between Father 
and Son throughout the history of the salvation ofthe world, before 
and afte1' it4• What gives more trouble to the commentators  accepting 
the temporary character of Christ' s Kingdom is  Cor. 15:24, especially 

- \ "   .,.  \,  \the  hrase, «             

    The word  which puts some limit of time, 
occurs many times  the New Testament (Matt. 24:38; Luke 1:20; 

1. Eph. 1:21. 
2. As  the correct meaning of  see Lebreton, Histoire du Dogme 

de ]a  des Origines au ConciJe de Nicee. 2 VO]S. Paris: G. Beauchesne, 1927. 
1:399. According  this author, t]le word never appears equivalent   which 
means    a series. cf.   Cerny, IIFirstborn of Every Creature» (Patristic 
Exegesis), Dissertation (Baltimore, 1938);  Percy, Die Probleme der Kolosser 
und Ephesier Briefe (Lund: C. W.  G1eerup, 1946),  69 ff.  Wikgren, 

 of Perfection  the epistle  the Hebrews» New Testament Studies,  
159-167. 

3.  interpreting  Cor. 15 :28, Franc Amiot,  his book: Les idees maitresses 
de St. Paul  aris, 1959),  256, says:  donation royale sera la glorifica-
tion supreme du Pere-et du  regnant indivisiblement avec lui-dans la redemp-
tion achivee, le salut des hommes coronne par la resurrection des corps, la soumis-

  au Createur du monde que le peche de l' homme  detournera plus 
de la fill.,) cf. Romans 8:19,22. 

4.  Cor. 5:19. 
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4:13; Acts 7:18; 11:5; 13:6-11; Rom. 8:22; Phil. 1:5). But the word 
does not  mean a certain period C'f time after which some 
change takes place1. Oecumenius interprets the word not  denoting 
somf' 1imited p€riod of tirhe, but to make sure and reliable the who1e 
spirit of the passage.   sense does the   00 mean the 
end of the Kingdorn2•  accept the statcment of Godet' that Christ was 
called to reign only for a time3, is not found to be  agreement with the 
whole spirit of Paul's information about Christ. This statement betrays 
a full dependence of Christ upon Godand chang'cs him into  instrUJnent 
of the Father. Of course, Christ as Son  He in whom   we have 
the redemption, the  of  sinS: (Eph. 1:10; Rom. 9:13). 
But at the same time, we can not but realize tllat for Paul, thc Son of 
God stands as  independent person witll a free will to act. As such, 
the Son becomes tlle object of Revelation made by Father Himse1f 

     utov  Gal. 1:16 )4. Usually, Christ 
and the Holy Spirit are the Reyealers (Matt. 11:27; Luke 10:22;  Cor. 
2:10; 14:30; Eph. 3:5). But in  God also revea1s His Son. The idea 
is reJevantto that which exists in tJle epist1e to the Hebrews (1:6) w1lere 
God appears introducing the first-born  the wOl'ld. AIso the idea of 
independence becomes evident in many other places in  God de1i-

 His Son to slJffering' (Rom. 8:32; 8:3-4; cf. Gal. 4:4). But the Son 
 a1so He who  the source of 10ve (Gal. 2:20) and offers 11imself for 

the salvation of man (Gal. 2:20). Else"vhere the action of Christ's resur-
rection is attributed e,ither to God    Rom. 4:24; cf. 
8:11; 10:9;  Cor. 6:14; 15:15;   Gal. 1:1; Eph. 1:20; Col. 
2:12;  Thess. 1:10)  t,o Christ Himself     

 Rom. 6:4; cf. 6:9; 7:4;  Cor. 15:4, 12,13,14,16,20:  Thess. 
4:14). 

The vocabulaIOY which St.  uses in connect,ion "vith his spea-
kin about Christ  t1le Son is a deeply rclig'ious  He admonishes 
Christians to attaJn to HJ   e . 
of the Son of God5• Th9 word  and the verd  both 

1. cf. Rom. 8:22. 



Thr Son od God  St. Paul 471 

have a religious meaning  the New Testament, especially  St.  
The verb itse1f means to have a deeper and full knowledge of something, 
to understsand  thoroughly (cf. Matt. 7:16; Mark 2:8; Luke 1:4; Rom. 
1:432;  Cor. 13:12;14:37; 16:18; Il Cor. 1 :13; 6:9; 13:5). The  

 refers to the knowledge of God  of anything else that  
related to Him. So we have  Paul the expressions,     

 (Rom. 1 :28);   (Rom. 2 :30);   
  (Co1. 2:9);    Tim. 2:4; cf.  

Tim. 2:25; 3 :7; Tit. 1:1;)     (Pl1ilem. 6; cf.  Peter 
1:2, 3:8; 2:20;)1. The verd  its religious meaning also occurs  clas-
sical Grc2k2•  the Old Testament we have the verb  to  

 

and the  113!':T  Both of them occur  th€ sense of knowing 
-  

somcthing, and are related with the kncvving abouf. God (Wisdom 5:7). 
 Hosea the understanding  of God  put  the same 

level Witl1 the truth  and mercy  (4:1).  Hosea 4:6 
the lacl{ of und'2rstanding God  the reason for which God leaves 
this people and forgets them. Here the understanding of God  associa-
ted wit.h the study and memorization of His law. The understanding of 
God  contrasted to the burnt offering's (holocausts).  the same mea-
ning both words can be found  Philo: to know about future things  

not a result of secular knowledge, but of a moral  For this reason, 
to' know and understand God   given to the virtuous man3 . The 
whole creation  a means for the recognition and apprehension of the 
truth4. It comes down to the New Testament times and becomes a 
terminus technicus for the decisive knowledge of God 5. Many timesthe 
simple verb  has  the NeiV Testament the same meaning. (Csf. 

 3 10 - - ,\ \ \  -,  ......'........"U-.'Tlw--J';   !X\)'rQV      ----

very nature of the Son of God  that of the representative. Christ  the 
Son of God because he reveals the Father,  the Grace of God  Tim. 
1:10; Rom. 16:26; Tit. 2:11).  brings  earth the promiscs of God  
Cor. 1 :19:        He destroys  (Rom. 
8:3,4), an act of salvation which the Old Testament confined  to 

1. cf. Luke 18:19. 
2. Sophocles: Antigone 960:        

  cf. Plato Ellthid. 301e. 
3. Leg.  4:8. 
4. Quod Orum. Prod. liber.  
5. R. Bultmann, Gnosis, trans. J. R. Coates (London:  and C. Black,1957); 

 37. 



, ,  1518' 48:17;  

Gal.  
4.  Sam.  especially from living creatures: Ps. 35:10; 69:15; 140:1. 

Basi1 Tsakonas 

1. The idea of salvation by the coming of a God  eart was Wl esprea 
 in the pagan world. 80  Prometheus Bound we have the idea expressed  

the clearest way:             
   

Z3-=-{in--an--&.hiCal meaning}; LOl'd's El'ay:eI'-; Matt, 6:9;  Chase,  cit., 
passim. 

3. Jer. 20:13.    (LXX:     cf. ... : - . . . 

God Himself.l Finally, he will come back as judge of the World, repre-
senting IIis Father. This function of Christ as Judge is  of the most 
important  the denotation of His deity and equality to God, the Father, 
as we will show  another chapter:        

       ...  Tlless. 1:10; cf.  
Tim. 3:11 i 4:18 ).2 The function of delivering,  is ascrib€d to God 
in the Old Testament. There are many Hebrew roots to denote the idea 

    But the most common is the root  The 
verb initse1f means to deliver from something.4 1na moral sense it 
occurs in Ps. 38:9,    (cf. Ps. 37 :23). 

••• • - -   • 

(Continued) 

 


