THE SACRAMENTARY OF SERAPION
FROM A THESIS FOR THE DEGREE OF B. LITT.
WITHIN THE UNIVERSITY OF OXFORD (*)
BY

arcummanoriTE PANTELEIMON E. RODOPQULOS

10. BAPTISM. ORDINATIONS etc.

The service of Baptism which is given in the Sacramentary of
Serapion is not something strikingly new but is adapted to and ac-
cords with the common type which is given fragmentarily by other
authors and especially by Cyril of Jerusalem in his Catecheses.

Following Brigtman’s order of the prayers of Baptism, we distin-
guish in the Sacramentary of Serapion the thgee parts of the office
i. e. the preparation of the Catechumens which includes also the bles-
sing of the oil of exorcism, the Baptism itself to which the consecra-
tion of the water belongs, and the confirmation with the Chrism
which includes also its consecration (Cf. ch. 8).

In the documents of the 4th century we may see the baptismal
office as following: After the Catechumens course during Lent, the
ceremonies of initiation took place on the night of Easter Eve. The
Catechumens were received in the vestibule of the baptistry and first
they said the renunciation of the Devil turning to the West, «the region
of darkness». Afterwards they turned to the East «the region of light»
and they recited the creed. Then the Catechumen was undressed and

entered into the baptistry where he was anointed with the oil of exo-
rcism. After the anointing he entered into the baptistry where he was
anointed with the oil of exorcism. After the anointing he entered into
the font where the water had been previously consecrated by the bis-
hop. After a threefold immersion into the water, the confirmation took
place and the baptized was anocinted by chrism. Dressed with new clo-
thes he received the Holy Communion at the Eucharist which follow-
ed; in Alexandria (as in Rome) he took honey and milk 18,

The Sacramnentary of Serapion with its prayers also gives that
shape. Thus we have first «the prayer of the consecration of the wa-

*) Suvéygaa &x tRig oeh. D91 to¥ moonyoupévor Tuou.
118. Cf. E. Duchesne, Christian Worship, p. 330.
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ters» (7). Also, the «ebyn Omtp Pamtifopévov» (8) before the Baptism ;
afterwards the prayer «pero. v "Amorayryv» (9). Then the «edyn &ig 16
*AMewpa tév Barntibopévov» (15) and the «edyh uetd thv "Alapivs (10)
follow when the candidate approaches the font. The «perda 10 fonti-
o0fvar xai Gveldeiv edyn» (11) is after the Baptism, and the prayer of
Chrism (16) follows.

The consecration of the water comes first in the Sacramentary of
Serapion. It seems that the practice was changed later on, asthe current
Egyptian rites, Coptic and Ethiopic, do not place it at that point. In
earlier authors there is evidence that the consecration took place at -
the beginning of the office, Thus the 19th (& 112) canon of Hip-
polytus says that the candidates ««mepl thv Ghextoopaviav iotavral
ByyVc  xvpawvopévou  tdatrog  daracolov, wnodugol, moonmroluacuévou,
dylou» 119,

In Serapion this prayer is a kind of epiclesis where God is asked
to look down on these waters and to fill them with «Holy Spirit». In
this prayer, as in the Epislesis of the Eucharist, the invocation for
the consecration of the water is addressed to the Father to send the
Logos : «6 dpontds Zov Adyos &v adroig (the waters) yevéodo xol ueta-
mownodto adt®v thv &végyslav xol yevwntwd adtd xotacusvacdrw wAngol:
peva tiig ofig ydoiros...». Further on in another point Serapion says:
«nal &g xaredhdav 6 povoyeviig cov Adyoc &l ta ¥data 1ol *Togddvov dyia
anédeitev, ovtw xal viv év toltolg xatepyéodm ol dyio xal mvevpaTind
nOLNOAT®,..»,

The preparation of the Catechumens for Baptism was the final
phase of a course of teaching and discipline during the whole period
of Lent. In the Sacramentary of Serapion this preparation is repre-
sented by the prayers 8, 9, 15, 10.

The «ebyn Onto Pamvilomévav» (8) is a prayer, it seems, that was
read for the Catechumen when he was accepted finally and definitely

for Baptism. That comes out from its rubric, its content and from the
position which it has among the other prayers, before the «prayer after
the renunciation». ,

From the following prayer (9) «peta v dmorayhv» and from its
content which refers to the «ovyxarddeowv» of the candidate we assume
that before this prayer the exorcism, the renunciation, and the con-
fession of faith took place. «The Kxorcism of the baptismal rite is
only the conclusion of a series of exorcisms extended over the Cate-

119. From. P. Trempelas, ‘'Axolovfiie to9 Bosmtiopatog, p. 138,
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chumenate, or at least over the last stage of it (Cyr. Hier. Procat. 9,
14 Cat. 1, b etc.) 120,

As we are informed by Cyril of Jerusalem, when the exorcisms
took place the Catechumen veiled his face in order not to detach his
attentiont but to consentrate his mind on the meaning of the exorcisms.
«*Eoxnénactal cov td mpdownov, va oyoddoy Aowwdy 1 Sudvora’ tva uh 1o
BAéupa genPduevov, morioy géufeodar xal v nogdiavs 1,

The exorsisms were regarded as something indispensable in the
baptismal rite and their content was collected from the Scriptures.
Thus St. Cyril of Jerusalem writes: «...yguods pf ddvarar dvev mupdg
wodagdfivar 1o Gvolnewa’ ofirwg dvev Eroguiondv ob  Sdvarar nodupdivar
Poxr® elol 88 Detor 8x Jeiov [pagdv ouvexhereypévor» 12,

In Serapion there is only as allusion and a short reference to the
exorcicm in the «ebyny Onio tév Pamtifopévov» (8).

The exorcism was followed by the renunciation, which, as lLas
been said, was in Serapion before the prayer (9), and the catechumen
turned to the West. The form of renunciation in the Apost. T'radition
is: «I renounce thee, Satan, and all thy service and all thy works»
(Dix, Apost. Tradition p. 34); and in the Canons of Hippolytus :
«’Amotrdooopai cov Zatavd, pera mdong tiic mwourfis covs (can. 19, 119 in
Trempelas, T'he Service of Baptism, p. 138); Origen® gives a form
which combines both of the above: «Quid denuntiaverit diabolo : non
se usurum pompis ejus, neque operibus ejus, neque ullis omnino ser-
vitiis ejus ac voluptatibus pariturumy.

The «prayer after the renunciations (9), apart from the renucia-
tion, presupposes the «ovyxarddeowvy as well; that is the confession of
faith. It seems that this confession or «givrafic» is as early as the re-

nunciation” though thete is nogood evidence-about it- But St Gregory
the Nanzianzene. writes: «Ot8a tive Guoléynoa xai tive dmevakduny wol
tivi ovveraldunv» 1 also St. Cyril of Jerusalem: «“Ote odv 1§ Saravi
dmotdrry... orou@iivai oe dnd dvoudv moedg GvatoAiv... téie cor Eéyero
elneiv’ [Totedo el tov Tatéoa xai elg 10v Yidv zal elg 16 dylov TTvedpa
xol elc 8v Bdntiopo uetavoiag» 12,

120. Brightman, op. cit, p. 249.

121, Procatech. 9 P. Gr. 33,349 a.

122, Procatech. 9 P. Gr. 33,349 a. ;

123, Homil, XII in Numeros 4 Die Griechischen Christlichen schriftstel-
Ter 7. p. 1186, 1.

124, Oratio XXXIII Contra Arian. and de Seipso 17 P, Gr. 36, 286 b,

126, Catech. 199 P. Gr. 83, 1078 b £
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_ In the Sacramentary of Serapion there is no form of creed but we
may deduce its content from the content of the several prayers. Thus
Brightman # has collected the following form out of Serapion’s pra-
yers and perhaps it represents appoximately the baptismal creed :

1. Ihworedo sig tov Gyévnrov Ilatéoa, mavroxgdropa odpavol wxal
yiig ®al ndviov mowmprdv. «1, 9, 13, 27, 23.»,
2. nal sig tov Kdgiov "Incodv Xoiotdy, «1»
1ov Yidv ol Oeol tdv povoyevij Adyov, «1, 8, 10»,
tov & to® Iloroog yevwndévra «1, 20»,
v norafdvia «73, Embnpdoavea «7»,
. noddvro «B», oravpwdévia «b, 17»,
dvaotdvro «b, 17», :
s nok navelduevoy &v Sefid To Gyeviitov «D»,
not Boxbuevov noivor Lavrag xal vexpovg «17».
Kal elc 10 “Ayiov Ilvelipa «8, 10, 163,
Kai glg plav dylay xal pévny xadoluay *Exxdnolav «1, 23».
10. "Ageoiv Guagridv «1, 15, 17»,

11, dvdotaswy venpiov «18»,

12, Loty (aldviov) «16».

The prayer {19) «after the renunciation» would follow that con-
fession of faith which was a confirmation to syntaxis.

The catechumen was anointed with the oil of exorcism.

‘According to the canons of Hippolytus the blessing of the oil of
exorcism and of the chrism took place by the bishop on the day of
Baptism and the catechumen was anointed after the ranunciation
and confession. In the Coptic rite, and to-day in the Roman rite, the
oil of exorcism is consecrated along with the Chrism on Maundy
Thursday.

From the content of the prayer «elc t0 dheppa tov Barrilopévovs
(1) we assume that it is not the prayer of consecration. Thus it is

© oo w0

rery-protraiic-trrt-the-comserrarior o Take place during the Ba-
ptism. In the early Church, there was a custom that prayers of exor-
cism should be recited not only over the people but also over some
certain lifeless elements {oil, water etc.) in order for them to be used
afterwards for the blessing of men or things, having in themselves the
power of exorcism and therefore being the substitute for the exorcism
itself, T'he oil of exorcism has such a meaning and position ¥, This

126. Op. cit,, pp. 250-251.

25 —Ci-Forgettr A Varantand o Manigenot, Diclionnaire de 4 heolo-
gie Catholique, v. b, 1779, Also, P, Trempelas, «<'Axoloviia 108 Banrlouazog» p, 86,
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idea, of course, is expressed also in the prayer ol Serapion (15): «8id -
1ob Ghelpuarog tovtov... drodeganeloar dnd Yuydig, oduarog, aveduarog
abt®dv ndv onpsiov Guapriag xai dvonlag ¥ catavixiic oitiag». Certainly
we cannot speak with certainty about the time of the consecration of
this oil, but it does not seem to have any relation to that which is
blessed at the Liturgy. At any rate it seems the anocinting either is
followed by or follows prayers which are connected with it like that of
Serapion «dhetpna téov Bonrifopévove (16—). The Apost, Tradition of
Hippolytus, has the formula at the time of anointing: «Let all evil
spirits depart far from thee» 1%,

The prayer (10) which follows in the rite has the rubric in the
MS.: «pera iy GvdAnyeve. But it has been corrected rightly by
Brightman into «perd 1i)v dhewyrv» and by others «perd iy Gvdiewyny».

It is a prayer of transition from the preparation of the catechu-
men into the Babtism itself. Signs of its use in procession to the Ba-
ptistry are the words «68%ynoov» and «6dnyeirew» which are used for
example in this way : «06 uovoyeviic cov Abysg &dnyelto adtov &at o
hovtodvs.

After this prayer the Baptism follows in the Baptistry. It took
place by immersion as we can deduce from the rubric of the following
prayer (11): «ugrd 0 Pamtiodfjvan xnal  dvedeiv edydy»; «Aveldeive of
course, from the font. ,

The formula would be «in the name of the Father and the Son
and the Holy Spirit». We can assume it from the prayer (10) which
is situated before the Baptism. That is addressed to God the Father
but it says also that in the regeneration of the catechumen «ovuna-
petrw & dyide Sov Abyos, owvéotw to Gyidv Bou Ilvelpa Gmoocofoliv ol ..

Gnofdiiov mdvra mELQUoUEVS.

The prayer «uerd 10 Parxriotijvor xai dveldeiv» (11) speaking about
the participation of the baptized in the «bgéhluwov dwpedv» refers, in
some way, to the confirmation—chrism which follows and with which
the whole service concludes. .

According to the early sources Baptism was' followed by Chrism,
That becomes obvious from the fact that the writers of the early
Church used, without discrimination, terms for Baptism and Chrism
which later on are attached only to Chrism 2, Thus Clement of Ale-

128. G. Dix, The Apost. Tradition, p. 34 _
129, De Puniet in article «Confirmation», Dict. d’Arch. Chr. etc., v. III,
2616 1., also P, Trempelas, <"Axolovdle tot Bontloporogs, p. &5 f.
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xandria says that Bastism may be called «gpdtiono» and «rélewov» and
«hovtpov» and that gives the perfect dmgedv» ., On the other hand
Cyril of Alexandria attributes that to Chrism, which is given «mpdg
tekelwoy» B therefore it is called «td tfig tedeidoswe yolopna» 2. Also
the term «ogooyic® in an early period is attributed to Baptism ¥ but
from the 4th century there is evidence about the formula «Zgeayig
Awoedc Tvedpatog “Ayiov» in connection with Chrism. Tertullian uses
the term either for Chrism of Baptism 3%, ‘T‘hus there is a close con-
nection between Baptism and Chrism.

About the way in which confirnration was performed we read in
Brightman % that «from incidental allusions it may be gathered that
Confirmation in Egypt consisted in, probably an imposition of hands
(Orig. de princip. 1, 3 & 2, 7; St. Athan. ad Serap. 1, 6), and certainly
an unction (Orig. in Lev. VI 5, in Rom. V 8; St. Didym. de Trinit. IT 6.
238), administered by the bishop with consecrated chrism in the form
of a cross, on the forehead of the neophyte, «in the name of the
Father and of the Son and of the Holy Ghost» to whith the neophyte
or his sponsor answered-—Amens,

That the Chrism was connected with the imposition of hands
may be assumed from the allusion of the prayer (16) of Serapion «ywo-
wéyng Ind Ty ngoroudv gov yeiga». We can assume from the same
prayer that the «sealing» was performed in the form of a cross «yoi1d-
1EvoL... 0 &xtimopa 10T onpslov 1ol comnoiddovs atavgold ol uovoys-
volg». The formula would also be similar to the « Sgoayic Swoedc “Ayiov
[Ivedpuaroes as may be deduced also from the content of the prayer in
which the anointed become «uéroyor tfic dwosdc tot Ay TIveduarog »al
dopalodévies 1§ opooyid talty ete.».

It seems that the consecration of the chrism by the bishop took
place on the same day as the Baptism and that the prayer (16) was

e . oo . i :
the prayer itself (16) «eic 0 yolono &v @ yolovrar ol Pamticévrecs.
Here, there is also a kind of epiclesis of the Son, to «&vepyfical & td
yolouari». Also its generality «iva of... yoiduevor v adrd» and its di-
rect reference not to the act of the anointing but rather to the matter

130, HoaBaywydg 1, 6 P. Gr. 8, 281-284.

131. Joel. 23 P. Gr. 71, 363 a.

132. John. VII P. Gr. 74, 49Db.

135S HermasPastor—SSimilitudor—br16-—RP—Cr—2-985

134, P. Trempelas, ibid., p. 46.
135. Op. cit., p. 262,
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itself &veoyfioos 8v 18 yolouatt tovre Evépyeiav Jelav xal ododviov Tva...»
speak in favour of the view that this prayer is that of consecration,
being the only one for the consecration of the Chrism and for the
«sealing» of the neophyte by it. Almost the same happens in the
Apost. Constitutions. «In fact Confrimation in the 4th centnry was
very much what it is now; the only real difference being, that whe-
reas in the existing rites besides the brow, several parts of the body
are anointed, the early Hgyptian evidence is good only for the
anointing of the head and the brow» 1%,

In the Sacramentary of Serapion there are only the prayers of
ordination of the three ranks of priesthood i.e. of deacon, pre-
sbyter and bishop without anything else which would speak about
the presentation of the candidates, the verification and ahe ratifica-
tion of their election. Certainly, from the petitions in the Sacramentary
of Serapion we are informed about the several orders which there were
in the Church of Egypt it the time of Serapion. Thus we have the
interpreters, the readers, subdeacons, deacons, presbyters and bishops.
Also monks and virgins are referred to but not deaconesses or widows,
But all these orders are merely referred to and there are no prayers
of the act of ordination apart from those for the deacon, presbyter
and bishop.

The deacons in the prayer {12} «yeipodecio xoxooctdoewgy are refer-
red to as successors of the seven deacons. and they have a close con-
nection with the other ranks of the ministry being the first step of it
(Cf. ch. 6).

The liturgical functions of the deacon,”as we deduce from rhe
Sacramentary, are to_smagactijvar t@-Gyle-oduott.vol-cd-dyio-olpagid— .
(25). Of course, deacons would stand at each side of the altar at the
Liturgy. Also in Baptism and the other Sacraments they would help
the main celebrants as we see from several documents and especially

“the «Church Orders».

But apart from their liturgical functions they had others as well,
conpected with the social work of the Church i.e. the ministry among
the poor and the sick., Their general work justifies the moral qualifi-
cations and the gifts which are referred to in Serapion and which are
asked for them. These are «aveina yvodoewg xoi diaxgloewg», «xadougd
®apdia xal o®ua», xadagd svvetdnagc» in order to be able «uerald 1ol
Lao® tol ayiov xadaglds xal duéumrwg Sioaxoviioons.

136, Brightman, op. cit., p. 262.
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In the prayer «noraotdoswe mosoButéowvy (18) prebyters are refer-
red to as the successors of the presbyters of Moses and as stewards
of the people, obviously established by God.

‘T'he functions of the presbyters, as it comes out from this prayer
(13), were threefold according to the threefold office of the Lord. The
«olxovouficar tov Aadov» may have referenee to the administrative work;
«moeofevery 1 dsid Zov Adywa» has reference to the teaching office;
and the «xorarrdiol tov Audv oov ool 1@ dyevvire Oe@» has reference
to the reconciliation of man with God which comes through the divine
grace given it the Sacraments,

There is no doubt that this wide jurisdiction of the presbyters is
explained by their known position in Egypt where they were more
independent than elsewhere, and where the «multiplication of the epi-
scopate was possibly slow», Therefore the moral qualifications and
gifts which are asked for the presbyters are analogous to their fun-
ctions. «Besides the moral gifts, of a clean hear and a clean con-
sience (13), they have to have doctrine (25) to their teaching office;
wisdom (13,25) and prudence (13) to their administrative and disci-
plinary office»™®. Generally they must have «[Ivefpo dyiov... Tva Sv-
v oov dmmoerfjom».

The prayer «xutactdosws Emoxdnov» (14) and the other reference
to the bishop in the Saeramentary of Serapion do not inform us about
the form of the consecration or the way of his election.

' At any rate the bishop is regarded as the successor of the Apo-
stles «&nioxomov dywov tiig Siedoyfic tdv dylov dnootdhovs (14) having
his rights by the authority of God Who through Jesus Christ is He
Who «toic dnoorbhoue éxhebduevog, 6 xurd yevedv nal yevedv miondmoug
Gyloug xewpotovidv». Therefore the episcopal office is regarded as a di-
vine institution. This idea about the episcopal office as a divine insti-
Sabiohmibndmaammian.ane in the Chareh of Foypt as we see it and in

St. Athanasius in his epistle to Dracontius ¥, The bishop being the
suecessor of the Apostles continues their function in the Church; and
his function is the inclusive pastorate of the flock «mowmaivewy v nof-
uyny»; unfortunately in Serapion there is not a further and more de-
tailed definition of his functions. At any rate, Serapion gives also to
the bishop a leading participation in the worship. Many services
ought to be an exclusive function of the bishop such as ordinations,
the completion of Baptism, and confirmation...

137. Brightman, op. cit., p. 266.
138, Athan. to Dracont. ¢ 34,5, P. Gr. 25,626c £
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In the «ysipodesia xaracrdosws *Emondnmov» (14) God is asked to
give to the bishop elect «grace and divine Spirit» 8 #yoglow mdor toig
yvnotorg sov dovdotg xol mooghtoig xai margudoyoug». This connection of
the bishop with the prophets perhaps, refers to his teaching function;
and the «mowpaivery cov v molpvyy Fri te apépmroe zal drpooudmrog
Bv tfi dmoxonfi Sroredelzeo» would refer to the administrative function
and the spiritual supervision of the diocese. The spiritual, moral and
intellectual gifts which are asked for the bishop are: to be «alive», to
have «grace and divine Spirit», to be «out of every temptation» ha-
ving also «wisdom and knowledge» and «sdddmoiv» in the «sciences»
of God.

The prayer «elg Flavov voootvrav 1 eis dorov H elg T8we» (17) con-
firms rhe evidence of the Fathiers and the other documents about the
use of oil and also of water or bread for the sick after their blessing
by. the bishop or the prebyter. In repard to the oil we can say that
its use is a very early one and traces of its sacramental use can be
discerned in the Catholic Epistle of St. James (5,14 {.). _

‘The prayer {17) of the Sacramentary of Serapion is, of course, a
different omne from no, (5) which is situated before the end of the
Eucharist. Thus the prayer «mepl 1dv mooogsgopévary Ehaiov» () is
connected which the Eucharist since among the other gifts which were
offered by the people for the Fucharist, was included oil for blessing
to be used for the sick. This oil perhaps was offered by individuals
for their use, It seems that the other prayer (17) was recited when,
separately from the Liturgy, oil or bread of water was blessed for the
sick. At any rate nothing in the text ol Sacramentary speaks in
favour-of the view- that-the reading—of both-the prayers at-the same
time and occasion took place. On the other hand their different position
in the Sacramentary show that were recited indepedently of each
other %%, oo o : ' '
© It is important to notice that in the consecration of the oil, as it
is'in this prayer (17), God the Father is again-asked for «ore &xmép-
wou ddvopy lat.axdy dno t@v odgaviv tod povoyevolg &l td Eharov
Toiro, tva yévnrar etc.». Again the Logos is the acting Person of the
Trinity at the consecration.

The elements (oil, bread, water) become after their consecration
«GheEupdopaxove of every sickness and «medicine of life and salvations

189. Ci. P. Trempelas, ‘H *Axohovdin 1ol Edyeraiov; p. 4.
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gic Oyefav xal Showdnolay Yuyfg, ocduarog, mveduatos, elg oMoy Tekeloave;
thus they cover both the soul and body of the Christian.

It is, also, important to notice that these elements become perce-
ptible instruments of the divine grace and power after the invocation
of the name of God «t6 dvopd Zov 10 dywov, 0 dnexakesdpeda viv fueis
xal 10 dvopo tol novoysvols xoi dmeoyfodwooy dnrd Tdv Evidg «nol» Tdv
gntde 1HY Sovhov sov tovrwv' {va dofacd{i ©d Svopa ToT Tmio Audv oraw-
owdévrog etc.».

The prayer «megl tedvedrog nal Zwxopmlopévou» (18) refers to the
Burial of the dead {Ch. ch. 8).This prayer was recited at a setvice
and the word «@umomlonévov» shows that a funeral procession was
taking place. This prayer does not inform us about the funeral ser-
vice and its content, but the elements of this service which are known
from other sources are not excluded by the Sacramentary of Serapion
and perhaps they are implied in it. «Funeral rites were simple enough,
as in essence they have continued to be; and in Egypt they were what
they were eslewhere (Ap. Const. 30; Jer. Ep. LXXVII, II), consisting
of an office of readings and prayers, the procession to the cemetery
with accompanying psalmody, and the act of burial, followed imme-
diately or at an interval by the mass pro dormitione. Origen (c. Cels.
VIII 30) notes and explains the care bestowed by Christians on the
bodies of the dead» 49,

That a Liturgy for the departed followed is very probable, as is
suggested from the reading of names in the Eucharist of Serapion
after the consecration of the bread and wine,

In this prayer (18) God appears as «6 Lofic xal Sovdrov tiv &ov-
olav Exove, €5 Bedg tév mvevudrov xal Segmdérng mdong ocapxdey which
are usual phrases in prayer for the departed; but also He is called «§
GAhov@v wol petafdMov xol perooynpoaritov e xrlopata... uévog adrds

érpirororrot-ireidotorerret-ritrror-grr—firs-termiroiog st
in prayers of this kind and the structure and syntat are excellent. It
contains, also, a profession of faith in the final resurrection of the
bodies. '

{Zuveyiletmt)

140, Brightﬁaén, 'op. cit,, pp- 261-262.



